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"1f I havetold you earthly things, and ye believe not, how shall ye believeif | tell you of heavenly things?" (John 3:12).

The Christian polemicist frequently is confrontedhathe problem of the scientific "errors" in Sdtpe, especially
in its first eleven chapters. Often he is temptdesort to the solution of neo-orthodoxy and totgst that “the
Bible is, after all, not a textbook of science, kather of religion." "It is meant to tell us thact of creation, not the
method of creation; it tells us who is Creator, wbien or how He created. It points us to a conftimim with the
Creator, not an understanding of earth history."

It is obvious, of course, that the Bible is not @enstific textbook in the sense of giving detailesthnical
descriptions and mathematical formulations of ratphenomena. But this is not adequate reasonuestipning
the objective accuracy of those numerous portidr&cdpture which do deal with natural phenomend historical
events.

This type of apologetic device is both logicallysatisfactory and evangelistically unfruitful. Hoarcan inquirer be
led to saving faith in the divine Word if the coxitén which that Word is found is filled with erfdHow can he
trust the Bible to speak truly when it tells ofwadlon and heaven and eternity which he is comigiateable to
verify empirically he finds that data which are gdb to test are fallacious? Surely if God is ngalinnipotent and
omniscient, He is as well able to speak with fulth and perspicuity when He speaks of earthlyghias when He
speaks of heavenly things.

IMPORTANCE OF BASIC PRESUPPOSITIONS

It is salutary for anyone dealing with questions thfs sort to recognize the essential nature ofh fand
presuppositions in his reasonings. "Science" (& yneaning of which is knowledge) necessarily daal only
with those things which exist at present. The sdiermethod involves reproducibility, the study pfesent natural
processes. When men attempt to interpret the ewdritee prehistoric past or the eschatological rieitthey must
necessarily leave the domain of true science (whasasurements can be made only in the presentgraed the
realm of faith.

This faith may be in the doctrine of uniformity, kwh assumes that the present processes may bea@atel
indefinitely into the past or future and that there "all things continue as they were from theibemg of the
creation” (Il Peter 3:4). If one, because of hisib@resupposition, wishes to believe in uniformitythis way, it is
logically possible for him to do so and to explalhthe pertinent data in this context. He can whetiee the ages of
rocks and suns by projecting present rates of ahantp the limitless past; he can develop theoalsut the
evolution of species and life and galaxies and ¢banelements and everything in the universe, iMghes, and no
one can prove him wrong, for the simple reason tivede events are not reproducible and therefarsuigect to
scientific checking. The most that can be don® iargue that his theories are either probable protrable on the
premise of his own uniformitarian presuppositioapending upon the logical consistency of the stp@tsire he
has erected upon this foundation. But this is &hiw the context of his pure assumption faith amifity.

One can equally logically start with some otheuagstion and then develop his explanations of tha dathin that
framework. For example, one may assume, if he wsistiat all things in the universe were createdlivine fiat
five minutes ago. He could say that our apparemhanes of earlier events were also created fiveutei ago, and
once again, no one could prove him wrong. He haic#dly explained all the data that exist, givers itial
premise. As a matter of fact, one could assunie ivishes, that all existence is illusory, a disezfsmortal mind.
The important point, here, is that one may pretyl believe what he wants to believe. He can eaidogical system
within which he can explain all the physical datpom any one of any number of mutually exclusive and
contradictory premises.

But we are concerned here mainly with the Biblitamework, and with the assumption that the Bibléruly the
Word of God as it claims to be. If one starts wile presupposition that God has written the BildeHs&s own
perfect revelation of the origin, purpose, and idgsbf the world, then it again is perfectly podsito correlate all
the physical data of science and history withirt tremework. The decision as to which presuppasitéads to the
most logical and self-consistent system of integiren must necessarily be based on statisticalnaegts, and these
are notoriously subjective in nature. Thus, in i analysis, it is a spiritual and moral decisrather than a
scientific decision. One can interpret everythingerms of Biblical creationism and catastrophismnoterms of
evolutionary uniformitarianism, and all the pertihalata can be understood, at least in broad eutivithin the
framework of either system. Our concern here iBirto show that the Bible does provide a perfestiynd basis
for understanding not only religious truth but ajgoysical processes. It may very effectively sease "textbook"
of scientific principles within which we can sasstorily explain all the data of science and hist®Whether or not




we choose to accept this framework is basicallgmheined by whether or not we want to do so. Tholse alect the
evolutionary framework do so not because the fattscience require this, but because this is thegtphic
thought-structure they desire. "They did not likedtain God in their knowledge" (Romans 1:28).

THE BIBLICAL FRAMEWORK

Those who, by faith, accept the Biblical cosmogaity so for a perfectly good reason. It is obviousipossible to
prove that God does not exist. There is, at thg M&st, a good possibility that He does exissolfit follows that all
things are His creatures. The very minds with whighattempt to develop logical thought-structunesaeated by
Him and must operate within the limitations whicle Has set upon them. It is therefore necessamye ifvould
understand anything of the true origin, purposé, @estiny of the world and of ourselves, for usotak to God for
His own revelation of these things. God can onlkiewn as He wills to be known.

The Bible claims, in numerous ways, to be God'sjumirevelation. It was accepted as such by JestistCliho
also claimed to be God incarnate, and who vinditatis claim by His uniquely perfect life, His atagideath, and
especially by His glorious bodily resurrection fraisath.

The Bible, with this perfect claim to absolute diauthority does very clearly establish a framéwof
interpretation within which men are expected torfolate their understanding of the data of scieices most
reasonable and most gracious of God so to do, sinisequite impossible for man, with his study fesent
processes, to know anything for certain about tiehiptoric past or the eschatological future. Gatyd can know
these things, and we are able to know the trutitaih@se matters only through faith in God's stateisiconcerning
them. Therefore, the Bible-believing Christian gt@she Bible for his basic orientation in all depaents of truth.
The Bible is his textbook of science as well asguigle to spiritual truth.

In its very structure, in fact, the Scriptures pdevfundamental perspective on the entire Biblersze question. The
word Bible means simply book, and it is significamdt the first mention of book in the Old Testatngreaks of the
"origins of Adam" (Genesis 5:1), and the first niemtof book in the New Testament speaks of thegiorof Jesus
Christ" (Matthew 1:1) . The true book, thereforg,itmplication, is concerned essentially with thstfiAdam and the
second Adam, and the relation between the tws.dtdo0 meaningful that the final mention of bookha Bible is in
Revelation 22:19, speaking of the "book of thisptrecy" and the "book of life,” with a grave warniagainst
tampering with the words of the Book.

The word science is essentially synonymous withwkadge, and is so used in Scripture. The first menof
knowledge in the Bible, in Genesis 2:9, is in canim® with the "tree of knowledge.” One might pdregse by
saying that God warned man against partaking of'tlee of science." There were to be prescribedtdimvithin
which man was to exercise dominion over the wdddhis own good, he was not intended to ventutside these
bounds and know in an experimental fashion theetsm® of good and evil." By contrast, the first of&nowledge
in the New Testament, in Luke 1:77, speaks of kmoWledge (Greek, gnosis) of salvation,” and timalfimention
speaks of the "knowledge of our Lord and SavioguseChrist" (Il Peter 3:18).

It is instructive also to compare the words knowkednd wisdom. The former has to do primarily vaitareness of
facts, whereas the latter has to do with interficmiaand correlation and explanation of facts. They in general
parallel to what we mean by our technical wordersoé and philosophy. This also corresponds with tieage in
Scripture. In the New Testament knowledge is ndgnihle translation of the Greek gnosis or epignokisone
passage ( | Timothy 6:20) it is actually translatiedthe KJV, by science, referring to the oppositof "science
falsely so-called.” Wisdom, in the New Testamestiranslated from the Greek sophia, which, whenpmmded
with the Greek for "love of," and transliteratedaorEnglish, becomes "philosophy,” the "love of vasd" It is
significant that the only time the actual word pkibphy is used in the Bible is in Colossians 2:Bictv warns:
"Beware lest any man spoil you through philosophg @ain deceit, after the tradition of men, aftex tudiments of
the world, and not after Christ."

True knowledge and true wisdom, which, is to sajersce and true philosophy, must come from Godealamd
therefore must conform to His framework of revealedth. The wise man said: "The fear of the Lordthe
beginning of knowledge," and he also said: "The tdahe Lord is the beginning of wisdom" (Provetb3; 9:10).
The Apostle Paul, in a tremendous doxology, shout@dhe depth of the riches both of the wisdom knowledge
of God! how unsearchable are his judgments, andvhis past finding out! For who hath known the maidhe
Lord? or who hath been his counselor? Or who heahdiven to him, and it shall be recompensed tmto again?
For of him, and through him, and to him, are algis: to whom be glory for ever. Amen" (Romans B138).

And he also emphasized that in Jesus Christ, thimd.iWord of God, "are hid all the treasures of deisr and
knowledge" (Colossians 2:3). Not only religious whedge, but all knowledge; all the treasures oéisceé and true
philosophy are hid in Jesus Christ, who is the reand Sustainer of the physical universe!




It is not only legitimate then, but absolutely mataty, for the Christian to depend implicitly oretlcientific and
philosophic framework revealed in Holy Scripturenhd is to attain a true understanding of any offttotual data
with which science deals, and their implicatiorissinot surprising at all, then, when we find tkiz¢ Bible does
speak rather explicitly about basic principleswieny area of science.

THE PHYSICAL SCIENCES

We shall consider science under two very broadgeaies, the physical sciences and the life scienibeslatter
including also the so-called social sciences. Thgsigal sciences include such disciplines as chegmighysics,
geology, meteorology, hydrology, and the like. Tlife sciences include biology, psychology, anthiopy,
sociology and others.

As far as the physical, or inorganic sciences,carecerned, perhaps the most fundamental fact coingethem,
long ago revealed in Scripture and only recentlknawledged by modern science, in that the physieald is
basically nonphysical in its ultimate essence. Mexhanics of the universe can only be compreheratetithen
only vaguely, in terms of non-mechanical, matheoahttoncepts.

The Scriptures have made it quite clear that thesiphl universe was created ex nihilo and is funelatadlyspiritual
in essence. For example, Hebrews 11:3 states: tighréaith we understand that the worlds were fratmgdhe
word of God, so that things which are seen werenmade of things which do appear.” Some might olijeat the
Greek word for worlds really here means ages.dbably can mean both, but in view of the modermgedion of
the universe as a space-matter-time continuumoutldvclearly be correct to speak of either spacenaiter or time
or all of them as having been created by the wéi@am. And the basic "stuff* of this continuum iost definitely
not "apparent” to the physical senses.

The same truth is revealed in Hebrews 1:2-3: "By(od's) Son he made the worlds; who being trghtiress of
his glory, and the express image of his person,ugtblding all things by the word of his power..". Thus, by
power, by the Word, all things were made, andhaiigs are upheld. Jesus Christ, through the coaltioutflow of
His limitless divine energy is thus sustainingth# material stuff of the universe which He hadeoaeated. Here is
clearly spelled forth the modern scientific truthtlee equivalence of matter and energy. Here alsevealed the
ultimate source of the mysterious nuclear fordes,inding energy of the atom. One might also refeColossians
1:16-17 for the same teaching.

As far as the laws or processes of the physicalense are concerned, these all devolve upon twererly broad
and powerful principles, the so-called first andos® Laws of thermodynamics. Let it be emphasibad if there is
really such a thing as a law of science, these griaciples meet that definition. There is no otkeientific law
supported more fully and certainly by more numerang meaningful lines of evidence than are theselaws. All
physical processes (and all biologic processestHatr matter) involve the interplay of two basidiges called
energy and entropy. One could say that any evenirong in space and time is a manifestation of edamm of
exchange of energy. The particular event or probesgcally is just this transformation of one orrexéorms of
energy (kinetic or motion energy, electrical, cheathilight, heat, sound, electromagnetic, nucleanther forms of
energy) into one or more other forms.

In this process, the total energy remains unchgngee@nergy is either created or destroyed, althotsgform may
and does changghisisthefirst law of thermodynamics, the law of conservation of energy. This law has been
validated on both the cosmic and sub-nuclear s@aldds a truly universal law, if there is suchhiag. And, since
energy really includes everything, even mattetha physical universe, it is as certain as anytleng possibly be,
scientifically, that no creation of anything is nasking place in the universe, under the normadadans which
science is able to study.

But in the process, some of the energy is alwagsstormed into non-usable heat energy, and thuentes
unavailable for future energy exchanges. The cdnakepntropy has been developed to describe themgumenon,
entropy being a measure of the unavailability o #nergy of the system or process. The second faw o
thermodynamics describes this by stating that tierdways a tendency for the entropy of any closgstem to
increase. Or, in more general terms, the secondiates that there is always a tendency for antgiyso become
less organized. Its disorder or randomness tendxtease. If isolated from external sources okeomt energy or
"information," any system will eventually run dowand "die."

These laws are basic in every scientific systeqprocess. As far as science has been able to shewate universal
in scope, with no exceptions known. They were aidgovered and validated by science, however, abbuindred
years ago, after much uncertainty and controversy.

If men had been willing to develop their scientifigstems on the basis of Biblical presuppositidgresyever, it
should have been quite obvious all along that #sedyphysical processes were thoseoofser vation and decay, as




now formalized in the statements of the first and second laws of thermodynamics. The Bible does not, of
course, state these principles in the mathematicgabols or technical jargon of modern physics hatliasic truths
are quite clearly enunciated.

The conservation principle is strongly emphasizedhe summary statement at the end of the perioctestion,
when the Bible says: "Thus the heavens and tha eate finished, and all the host of them. Andlomdeventh day
God ended his work which he had made; and he restdde seventh day from all his works which he heatie.
And God blessed the seventh day and sanctifidoeitause that in it he had rested from all his wehich God
created and made" (Genesis 2:13; italics added).

This statement is as clear as it could possiblintieaching that God's creative acts were termihatehe end of the
six days. Whatever processes He may have usedatirgy and making, all His work ceased when Gotkdesn the
seventh day. Nothing is now being created andithishat was finally formalized by science in thestiilaw of
thermodynamics.

The most significant implication of this fact, fanodern philosophers, is that it is therefore quit@ossible to
determine anything about certain creation througttudy of present processes, because present gescae not
creative in character. If man wishes to know amghat all about creation time of creation, the taraeof creation,
the order of creation, the methods of creatiomargything else his sole source of true informat®hat of divine
revelation. God was there when it happened. We wetdhere, and there is nothing in present phy/gicacesses
which can tell us about it. Therefore, we are catgdy limited to what God has seen fit to tell asd this
information is in His written Word. This is our t&ook on the science of creation!

Present processes are those of maintenance odenmé. Not only is nothing being created but alsthing is
being destroyed. He is "upholding all things by ¥&erd of his power." By the same omnipotent Wordwheated
all things, "the heaven and the earth which are, mverkept in store" (Il Peter 3:7).

But we have already noted another very significgtmdracteristic of all such present procesgess true that
nothing is being destroyed, but it is also strangely true that everything tends to become less useful. Thisisthe
second law of thermodynamics, the law of entropy increase, which states that the natural tendency is toward
increasing disorder and randomization. Energy tends to become less available for usefukwand the process
can only be maintained by a continual influx offieenergy from outside the system itself. Everghiénds to grow
old, to wear out, or to run down. There is a ursaétendency toward decay and death. And who camelptbut
sense that this state of affairs, universal angdrable though it seems to be, is somehow undésieatnl abnormal
in a universe created by a Holy and Omnipotent Gr@a

But this is all explained and long anticipated orifture, which attributes it to the entrance of isito the world. At
the end of the creation and making of all thing® Bible says that "God saw everything that he made, and,
behold, it was very good" (Genesis 1:31; italicdet). There was no disorder, no lack of harmonydemay and,
above all, no death in the world as originally magieGod. For the Bible believing scientist, this @nly mean that
any evidence he finds in the present order of #)ingin the records of the past, that indicatesrdier and struggle,
suffering, decay, and death, must necessarily berstood as entering the world after (not befordusmg) the six
days of creation.

Specifically the Bible tells us that this happerasia result of the sin of the first man, Adam, wieaal been
designated by God as master of the earth and éwuegyin it. When he sinned, God pronounced a cors®oth
Adam and his dominion. "Cursed is the earth for gshie" (Genesis 3:17). And from that day on, asSitipture
says: "The whole creation groaneth and travailetpain together until now" (Romans 8:22). The wheteld, both
the heavens and the earth, and all that in theares;waxing old, as a garment” (Hebrews 1:11).
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